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ABSTRACT 

The Khanate of Khiva occupies an important place in the history of Uzbek statehood. The spiritual 

and cultural life of the Khanate of Khiva, the education system, the order of its administration, the 

actual ranks, ranks and positions, madrasahs, their functions in educational and socio-economic life 

are becoming important objects of scientific research. These problems have been studied by scientists 

and researchers at different times. But there are many mysteries and problems in this direction. 

This article examines the role of madrasahs in the system of religious administration and education 

in the Khanate of Khiva in the XIX – early XX centuries, which have a direct impact on the spiritual 

and cultural processes of the Khanate of Khiva. 

Closely helps in covering the political, economic, social and cultural life of the Khanate of Khiva, 

religious and local government system. 
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INTRODUCTION 

In the Khanate of Khiva, the local Kungrat dynasty, which came to the top of the state at the 

beginning of the XIX century, pursued domestic and foreign policy in the interests of the population 

of the Khorezm oasis. Thanks to the policies and reforms of Muhammad Rahim Khan I (1806-1825), 

the central khan's power is being strengthened in this state. At the same time, the ruling dynasty pays 

special attention to Islamic law, the protection of Sharia and educational work.It is known that in 

Khiva madrassas were an educational institution where the Islamic religion formed the ideological 

basis of government. At the same time, the mosques in Khiva were also the lowest in state 

administration, finance, military and soldiering. In the Khanate, the issues of taxes and zakat, khashar 

- “begor”, conscription, participation in campaigns were carried out through the communities of 

mosques.It is known that madrasahs in Khiva play an important role in the training of qualified 

personnel for public administration, record keeping and document management. In addition, literate 

and educated in madrasahs have made a great contribution to the scientific and cultural life of the 

oasis. Those who were educated in madrassas also enjoyed great respect among the nomadic peoples, 

Turkmens, Karakalpaks and Kazakhs, participated in the performance of religious rites and rituals, 

led them. Graduates of the madrasah were part of the highest religious class of the khanate.On the 

territory of the Khiva Khanate in the late XIX-early XX centuries there were 120 madrassas, 63 

madrassas, 1,636 mosques, more than 200 mausoleums of “saints” and 25,500 ulama (eshon, mullah, 

Akhun, mufti, etc.). If we rely on the data of 1909, there were 1,500 schools on the territory of the 

Khanate (they were under mosques), in which 45 thousand students studied[1]. 

 

mailto:s.khusanov@mail.ru


Asian Journal of Multidimensional Research  
ISSN: 2278-4853            Vol. 11, Issue 6, June 2022      SJIF 2022 = 8.179 

A peer reviewed journal 

https://tarj.in 
 108 

MAIN PART 

Educational work in the Khanate was carried out exclusively by religious institutions. They were the 

single center of all spiritual life. 

In the information of Abdullah Baltayev, one of the experts on the history of the Khiva Khanate, the 

names of 26 madrasas in the Khanate are indicated [2].According to him, in the Khanate of Khiva in 

the XIX century, the following madrassas were popular: Arabkhan madrassah (founded in 1616 y.), 

Khujamberdi Madrassah (1688 y.), Shergozikhon Madrassah (1719 y.), Mukhammadamin Inok 

madrassah (1765 y.), Kozi Fozilbek Madrassah (1799 y.), Kutlumurod Madrassah, etc. (1809 y.), 

Arabkhona Madrasah (1810 y.), Polvon ota Madrasah (1810 y.), Allahkulikhan Madrasah (1835 y.) 

[3], Kuhi imorat Madrasah (1836 y.), Khojash Mahram Madrasah (1839 y.), Gadoy Niyazboy 

Madrasah (1840 y).), Yakub Mehtar Madrasah (1840 y).), Tour Madrasah (1841 y.), Mirza Tajik 

Madrasah (1842 y.), Rahimkulikhon Madrasah (1843 y.), Rahmonberdiboy Madrasah (1843 y.), 

Mukhammadaminhon Madrasah (1851 y.), Abdullahan Madrasah (1854 y.), Stone madrasah (1859 

y.), Madrasah Amir tura (1870 y.), Madrasah Mukhammadrakhimkhan (1871 y.), Madrasah Otajon 

boy (1871)., Mukhammad Niyaz Devonbegi Madrasah (1872 y.), Mukhammad Murad Devonbegi 

Madrasah (1871 y.) [2], Tura Murad Madrasah (1871 y.). 

In addition, in another document that we have, the following madrassas of the era of Mukhammad 

Rahim Khan II are listed:[6] Hazrat Pahlavon madrassah, Mazari Sharif Madrassah, Sayyid Ali 

Ruiyajon Madrassah, four Shahbaza Baba Madrassah, Nurullohbek Madrassah, Rofanak Madrassah, 

Otajon Tour Madrassah, Sayyid Homid Tour Madrassah, Musa Madrassah tour, madrasah Ibrahim 

Khoja, madrasah Islamhuya, madrasah Sayyid Mukhammadkhan, madrasah Mukhammadrakhimkhan 

II in Mehtarab, madrasah Jumanberdi, madrasah Chubin, madrasah Mukhammad Yusuf Yasovul, 

madrasah Eshmurad Mirab, madrasah Karakuz, madrasah Sayyid Niezboy, madrasah Mukhammad 

Murodboy Bathon, Muhammad Murad devonbegi madrasah in Shokhimard, Mukhammad Rasulboy 

mirzabashi madrasah, Kadam yasovulbashi madrasah, Mamat Mahram Madrasah, Shah Qalandar 

Madrasah, Khozachi Madrasah, Tillaboy Madrasah, Abdurasulboy Madrasah[7]. 

According to the same document, about 3,300 students served in these madrassas: 122 imams, 120 

imams, muezzin, again suvchi (meshkabchi) and hairdressers [8]. 

One of the largest madrasas in Khiva is a two-storey madrasa built in 1851 by Muhammad Amin 

Khan, consisting of 125 khojras. 260 students studied at the madrasah, and 35,325 acres of fertile 

land were provided to him [9]. 

The smallest madrasah in the city was built in 1888 by Boyjon Juvazchi for the education of his 

descendants and consisted of 4 hujras. 

As soon as the madrasahs were completed, the khan or the madrasah-biy allocated them special Waqf 

lands, and all the property was sealed and legalized by the city judge. 

The structure of the madrasah was peculiar, 2 or 3 students lived in each hujra. The doors of all hujras 

were built on the side of the courtyard of the madrasah, and an oven was installed in each farm. The 

Taliban proved themselves well in comparison with the requirements of that time for living 

conditions. 

The madrasah had the following duties and responsibilities: 

Ohun / ohund (Arabic) – means preacher, orator, preacher of religion, mullah, teacher, teacher. There 

were a large number of Akhuns in large madrasas. For example, 7 onov, 2 muezzins, 2 farros, 1 
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barber and meshkobchi served in Allakulikhan madrasah [10]. Mudarris and Akhuns received salaries 

from the foundation of the madrasah in which they taught. The madrasah also gave them khojra. 

Mudarris (Arabic) is a madrasah teacher. During the period under study, the Mujtahids taught a 

certain subject of theology. Currently, in madrassas and religious universities in the Middle East and 

Islamic states, those who teach not only religious, but also secular sciences are called sages [11]. 

Even in the madrasah of Khiva, mudaris were divided into adno, avsat and excellent qualities. The 

Mudarris received their salaries from the funds of the madrasah, their contributions were indicated in 

the waqfs as usual. 

Mutavalli is a person who manages the property of the foundation on the part of the landlord. In 

many cases, he was the child of a waqif. An economic supervisor who deals with charitable 

foundations and economic affairs. Mutawalli foundation property, control, distribution, rental of 

property income, oxun, an official who pays salaries to the sages and employees of the institution. He 

did not interfere with academic work. The archives of the Khiva khans clearly show the activities of 

mutavalli on the lands of the Waqf[12]. 

Muazzin is a person who pronounces the azan in an institution and calls the community to prayer. 

A cleaner is a person responsible for cleanliness in an institution. Having received a salary from the 

Waqf of the madrasah, he lived in one of his huts. 

Barber – served mudarris, staff and students of the madrasah. 

Mashkob is an employee who provides madrasah with water. 

CONCLUSION 

In conclusion, it can be said that in the Khanate of Khiva, the ideological basis of government was the 

religion of Islam. Madrasahs were of great importance in the spiritual and cultural life of the state, as 

the laws acted in accordance with the orders and instructions of the shauriat. 

In the Khanate, only religious institutions -madrassas - were engaged in education and upbringing. 

They were considered a single center of universal spiritual life. 
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